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Abstract 
 
Missionization (Christianization) and Colonization have left a mark on women in the 

Asia-Pacific Region where in many ways, aspects of liberal democracy and globalization have 

greatly devalued roles of women and their associated contributions to society leading to active 

and indirect forms of resistances disguised as conformity. This research paper provides in depth 

ethnographic field research through several case studies on how matrilineal societies and their 

women, such as those in the Marshall Islands where group consensus affords indirect exchanges 

of resistances (disguised as actual conformity), have adapted to invented traditions in an effort to 

safely navigate their free space when existing as themselves in a high risk society. It showcases 

the various forms of feminism in several specific contexts revealing how feminism has 

ultimately been in existence in the Marshall Islands through shadow governance of the behind 

the scenes master architect type as well as through skillful demonstrations of the visible 

leadership ones at the face of male criticism and patriarchal dominance. These stories reveal a 

human story of perseverance unnoticed by Western prevailing ideals of dominance, technology, 

science, and downright ignorance to those whom we often view as backwards for not possessing 

the same raw resources of materialism. It reveals how invented traditions have ultimately 

demean the way we view “Other” cultures rooted in their ways of knowing and being that were 

in existence prior to colonization and Christianization efforts. This paper offers an alternative 

lens to view people the way they view themselves rather than the way our formal structures tend 

to view them based off of foreign observations of the unknown peeking into the souls of the 

unconquered.  
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Methodology à JITDAM KAPEEL (Skillful Inquiry) 
 
 

Curious Makes Clever for Wonder is the Beginning of Wisdom 
 
 
 
 
“Auto-ethnography is a combination of ethnography and autobiography. In relation to research 
and writing it describes and examines one's personal experiences in order to understand cultural 
and contextual experiences. Auto-ethnography utilizes a narrative enquiry to point to past 
experiences as critical incidents of change in an author’s life ‘where’ as a method of enquiry, the 
‘integral self’ provides a lens for understanding a particular culture and society through the use 
of cultural descriptions and ethnographic explanation. The strength of auto-ethnographic 
approach lies in how it can enhance one’s own understanding of self and others. It is defined by 
how it is user friendly to researchers. When combined with a critical narrative way of looking at 
one’s experiences it can help to progress the different contexts towards a more functional and 
useful relationship. In this case, the lived realities of the self, culture and academia are examined 
with the intention of discovering a common point where they connect.” Auto-ethnography is a 
combination of ethnography and autobiography. In relation to research and writing it describes 
and examines one's personal experiences in order to understand cultural and contextual 
experiences.”  
 
Ema Wolfgramm-Foliaki  
Under the Mango Tree: Lessons for the Insider-Outsider Researcher 
 

Repetition is the mother of learning. ”Repetitio est mater studiorum” Kijenmej Tebrak, Aet I Tebrak! 
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High culture for many arrogant individuals lays in materialism1 as in the comments made 

by President Donald Trump who insinuates that writing symphonies is a determinant of 

possessing high culture revealing an Anglophone lens as to what constitutes a civilized race.2 

These arrogant generalized views on what constitutes high culture or a heightened conscience 

reveals how little humanity considers what leading modernist Appidurai refers to as “context.” 

Even within specific pop culture contexts, Dr. Holly Barker reveals a cultural violence where 

indigenous words from the Marshall Islands (a country in the Pacific) such as Bikini are readily 

normalized and used in the most insulting contexts in America, in Japan and all over the world 

where the Bikini swimsuit, the Japanese iconic franchise that is Godzilla and shows such as 

Spongebob Squarepants and his “Bikini Bottom” mutated world, readily reveal a high culture of 

insensitivity towards former conquests that were nuked into oblivion for a lack of a better term.3  

It is for this very reason that I as a Marshallese American of part Japanese heritage feel the need 

to educate ourselves of our own ignorance when failing to consider those less fortunate from us 

who have been nuked and looked down upon ever since formal contact despite these societies 

showcasing the very art of feminism within their own distinct society and culture.  

 Feminism according to Dr. Joan Scott offers an extra layer of analysis.4 However, 

without the necessary contextualization through localization, views are bound to be biased.5 

Appidurai explains this concept of “production of locality” where a formation of community is 

based on context for contextualizing is meant to give primacy over other factors to better 

associate and conceptualize the group to their particular place.6 In this regard, this paper seeks to 

educate on the various forms of feminism embedded in contemporary Marshallese culture and 

society through several specific contexts as to how women lead in different forms when 

pressured to keep their dignity. Traditional Marshallese society according to Taafaki, Fowler, 
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and Thaman retained a strong gender balanced harmony and this can be found in the diverse 

creation stories.7 In the Marshall Islands, oral history and mythology is often used to emulate 

cultural values and is also often replicated in contemporary society to instill them as well.8 There 

are two types of feminism often articulated through the stories of the Goddess Liwatuonmour,9 

who portrays the visible leadership type, and the mother star Liktanur, who played the shadow 

governor10. These examples are portrayed in the leadership of Marshallese women both past and 

present as given in the case stories below. However, in this paper, I also argue that there is a third 

unspoken type of feminism through female humility.  

Dorothy Tarjikit Kabua 

 The first case study is a female chieftain from the Raano Clan named Dorothy Tarjikit 

Kabua. Ms. Dorothy Kabua was the first indigenous Micronesian to ever attend a United Nations 

Trusteeship Council meeting in 1953.11 However, her life was not easy having to compete with 

her husband’s royal lineage who controlled a significant portion of Marshallese life. Yet, Ms. 

Dorothy Kabua was not fazed when making decisions alongside her husband Lejolan Kabua that 

would forever alter the traditional and political landscape of contemporary Marshallese life. 

While her husband descended from a western chain lineage that valued patriarchal inheritance, 

Ms. Dorothy Kabua’s lineage whose matrilineal clan was still in tact12, retained the matriarchal 

concept. It was because of this matriarchal concept stemming from the matriarchal figure 

Liwatuonmour that Ms. Kabua felt entitled to resist the invented traditions13 of her husband who 

became a royal monarchy simply because his father Jeimata Kabua’s matriarchal clan came to a 

defunct hence a patriarchal flow of inheritance begun.14 For the sake of clarity, the following 

genealogy is given of both Ms. Dorothy Kabua and Mr. Lejolan Kabua.15 As can be seen in 

Figure 2.1 of Mr. Lejolan Kabua’s father’s lineage, the matriarchal clan came to a defunct as is 
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obvious given that Mr. Lejolan Kabua’s clan name from his mother is called Rimwejoor.16 On an 

equally important matter, we also see that Ms. Dorothy Kabua’s lineage continued through her 

being a matrilineal descendant of the Raano Clan as seen in Figure 9.4.17 
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 One of the most notorious victories often told is how Ms. Dorothy Kabua orchestrated an 

arranged marriage against her husband’s families’ wishes. The original bride to be was Neimata 

Kabua who was the granddaughter of Jeimata Kabua’s brother Laelan Kabua.18 Instead of going 

with the normal arranged marriage, Ms. Dorothy Kabua chose instead to wed her son Joba 

Kabua to Jauni, a member of a senior lineage whom Jeimata Kabua’s clan19 had defeated in 

war.20 Despite open disagreements with her husband’s father Jeimata Kabua, Ms. Dorothy Kabua 

wanted to demonstrate that she could equally enact her political will to solidify an alliance 

herself with a completely different storyline.21 The phrase often told of Ms. Kabua’s victory is 

“Jur Ralik im Kotak Ratak” literally translated “Stomp on the West and Raise the East.”22 It is 

through this victory that we see the demonstration of visible feminism where Ms. Kabua installs 

herself as a decision maker and stomps on a decision that would have further empowered her 

own husband’s families’ grip in the western chain being that they were chiefs of Kwajlein atoll.  

   

Figure 1: Double wedding ceremony of Dorothy Kabua’s sons as printed in the National Geographic.  
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 It seemed natural that when the U.S. Navy harbored in Dorothy Kabua’s home atoll of 

Majuro in the eastern chains, Ms. Dorothy Kabua would follow and in the most Dorothy Kabua 

fashion of demonstrating her own political might, she would start the biggest Jesuit Catholic 

Parish in the Marshall Islands to openly defy her husband Lejolan Kabua’s protestant 

affiliation.23 Her efforts to challenge her husband’s family, who practically ruled the western 

chain through their control of the western chain, continued when she used her younger son 

Amata Kabua to move the capital to Majuro to further democratize Marshallese society by 

offering an alternative political and religious perspective situated in the eastern chains of Majuro 

where a new independent government would be built.24   

 

Figure 2: Dorothy Kabua with son Amata (left) at the United Nations Trusteeship Council meeting in 1953. 

The irony of the situation is that despite her royal title25, which outranked her husband’s, 

Ms. Dorothy Kabua had to maintain her dignity when challenged. Ms. Dorothy Kabua’s 

decisions were often challenged by her husband who used the Kwajlein Colonel’s plane to fly to 
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Majuro on both occasions to openly argue with her decision to help move the capital to Majuro 

and to put their grandkids in the new Jesuit Parish.26 On both occasions however, she prevailed.27 

Ms. Dorothy Kabua or LiTarjikit as she was often called would often be demonized by her own 

husband’s family with name callings where the masculine La for LaTarjikit instead of Li was 

used to reference her because she was the lone female in the House of Lords. However, despite 

these troubling times of invented traditions28 of patriarchal authority demeaning traditional 

Marshallese matriarchy, contemporary life reveals that this particular heroine by the name of 

Dorothy Kabua retains value in contemporary academic context and public political life. She is 

forever published in local29 and foreign publications30 and captures even the admiration of the 

current President Dr. Hilda C. Heine where Dr. Heine openly thanks her bravery in public 

ceremonies such as Nuclear Victims Day for speaking up against the nuclear horrors.31   

Emlain Shizuko Kudo Kabua 

 The second case study of feminism is represented through Ms. Emlain Shizuko Kudo 

Kabua. Ms. Emlain Shizuko Kudo Kabua’s life was forever institutionalized through an arranged 

marriage (See Figure 1 above). Even before she was born, her parents and the parents of her soon 

to be husband vowed that should their children be of opposite sexes, they would marry.32 Most 

Americanized Marshallese know Ms. Emlain Kabua as the first First Lady but rarely do they 

understand that she also played the role of a Lejla, literally translated chief’s wife. Her father was 

the former Director of Nanyo Boeki Kaisha33 (NBK)34 and because the Japanese government 

forbade Japanese from marrying the local Marshallese formally, Ms. Emlain Kabua would be 

racially targeted by her own stepmother who was considered a full bred Japanese and not a 

haafu35 like her.  
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Figure 3: Emlain Shizuko Kudo Kabua (left), a haafu, and her best friend who is part European who too is 

racialized under the term habakas, which is a local pronunciation of the introduced English term half-caste.  

 While most girls had the freedom and luxury to play and wander off, Ms. Emlain Kabua 

was kept under watchful eyes by a family guardian to prepare her to be a chief’s wife. She was 

never to be left alone even when going to the bathroom.36 In a manner of speaking, her life was 

not her own and was constantly watched and protected because she was viewed as a future agent 

of change alongside her soon to be husband. In fact, the very reason why she was arranged with 

Amata Kabua was because Amata Kabua’s parents being Dorothy Kabua and Lejolan Kabua 

wanted a foreign representation in the royal family to showcase foreign appeal to bring in outside 

knowledge and investments. This however didn’t mean an easy life for this chief’s wife. Her 

Japanese stepmother who didn’t like her tried to murder her by feeding her poison.37 Her father 
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Toshiaro Kudo, who was the Director of NBK at the time, feared for her safety and moved her to 

Ebon atoll and thus built the first Japanese school there.38 This story is now famous amongst 

many well-versed people of Ebon atoll including its current female Mayor Ione Debrum.  

 The most difficult part of Ms. Emlain Kabua’s life as she confesses though was not her 

child hood but her losing her child hood.39 When she was of age, her father in law Lejolan Kabua 

came and got her. This was the formal arrangement made by Lejolan Kabua and Toshiaro Kudo 

where Emlain was only allowed freely to go to school and once she finished, she would be taken 

away to fulfill her cultural duty of being a chief’s wife.40 She confesses that she cried the whole 

time she was in that ship telling herself how this could have been her life. Even before she 

boarded the ship, she tells me that she told her grandma Risa who was instructed to train her to 

come with. Her grandma unfortunately told her that her aunt would watch her as she had some 

other matters to tend to but that she would soon follow in the next ship available. Emlain 

confesses that she lied and for this she never spoke to her grandmother for a whole year. Yet, in 

these stories of difficulty being caged up in the chief’s pen kept under watchful eyes and never 

allowed to roam freely is where Ms. Emlain Kabua found her strength. She took on the challenge 

of her Lejla duties and performed them well to give herself agency to promote change within the 

current cultural and political structure. After twenty years of being the faithful wife, Ms. Emlain 

Kabua, through her husband who worked for the U.S. Pacific Trust Territory, orchestrated a 

business trip to Japan where she would be reunited with her father after more than twenty years 

of being separated after having her Japanese father repatriated by the U.S. Military at the end of 

World War II. Her father and NBK would assist her husband and the Marshall Islands in 

purchasing ships for trade not knowing that these random acts of kindness would spiral his own 
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daughter to become the very First Lady where she would help co-write the national anthem and 

design the Marshallese flag as a mother of a new nation.  

 In her autobiography, Ms. Emlain Kabua confesses her role as a chief’s wife stating that a 

women’s ultimate role as a wife is to steer their husband towards their moral compass. It was 

unheard of for a commoner women such as Ms. Emlain Kabua to achieve a position of power 

given the prevailing patriarchal dominance of puritan values introduced by American Boston 

Missionaries. However, she was able to conform to uniform the masses towards a newly 

democratic governing state alongside her husband to set the precedent of nationhood. In an 

instant, she not only became Lejla (chief’s wife) but also a First Lady thus fulfilling the original 

arrangement intended in the double wedding orchestrated by Ms. Dorothy Kabua and her 

husband Lejolan Kabua who arranged their younger son with someone of foreign appeal to bring 

in outside investments to the Marshall Islands, in this case, Japan. Perhaps Ms. Emlain Kabua 

played an even bigger role in shaping her husband because on his death bed, the first President 

stated that he wanted a cemetery built in the family property because his wife being a commoner 

would not be allowed burial in the royal cemetery. This act of humility has created this cemetery 

into a national symbol where President’s Day is often celebrated at its very location.  

Although she has often been mistaken as a passive powerless dumb woman who was but 

the property of the chief, Ms. Emlain Kabua proved formidable when orchestrating, behind the 

scenes in her senility, the temporary suspension of an inaccurate textbook using her knowledge 

of the formal cultural network she was thrown into and had to master.41 In this way, Ms. Emlain 

Kabua continues to showcase that feminism needs not be visible for it can be enjoyed through 

shadow governance even at the comfort of one’s home by delegating her chosen Manmaronron, 

literally translated men of strength delegated to be a female’s enactor. At her old ripe age, she 
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laughs and tells me, her grandson, “did you not know that Emlain is not my original name. It was 

but a childhood nickname. My real name is Shizuko. However, when the Americans won World 

War II, I was forced to adopt the name Emlain because the Americans said that my Japanese 

name was too hard to pronounce.” Yet, Ms. Emlain Kabua has forever solidified this name and 

made herself a cultural and political icon by giving that fake name of hers a new meaning in the 

national context through her role as First Lady and Lejla. She confesses her deep distrust towards 

Americans because they have a nasty habit of looking down on people just because they are the 

leaders of the Free World. Perhaps this is why she openly despised her daughter Maria Kabua 

Fowler’s choice to marry an American Peace Corps thereby ending the arranged marriage trend 

with her children. Every conversation I’ve had with Ms. Emlain Kabua always ends up with her 

calling her own daughter Maria Kabua Fowler, a ribelle, the Marshallese term for Haole42. 

However, she too confesses that her daughter Maria Kabua Fowler is formidable when it comes 

to cultural skills that are not readily possessed by the more Americanized segments of the 

growing younger population such as myself. 

Maria Kabua Fowler 

 Ms. Maria Fowler, our third case study, is well-known throughout the Marshall Islands 

for her annual Jaki-Ed (traditional clothing mats) auction and her book entitled “Traditional 

Medicine of the Marshall Islands: The Women, The Plants, and the Treatments.” It was unheard 

of to openly defy elders however Ms. Maria Fowler demonstrated feminism unheard of at a time 

of conservative values reigning supreme when she refused to go with the arranged marriage with 

Wilfred Kendall. Her open persona to what she dislikes and likes has garnered her a reputation as 

a formidable traditional leader. In her efforts to safeguard Marshallese traditions from befalling 

the same fate of the Hawaiians, Ms. Maria Fowler orchestrated a workshop which led to the 
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publication of a book to permanently archive the traditional healing arts possessed by women 

healers. When interviewing one of the co-authors being Dr. Irene Taafaki, she confesses that Ms. 

Maria Fowler did all the work and all she provided was the science. It is because of Ms. Maria 

Fowler’s public pull that Dr. Irene Taafaki always asks her to lead the Jaki-Ed auction because 

of her connection to wealthy patrons that would sustain the project.43 This revival of the 

traditional clothing mats has given women a source of income in a largely westernized modern 

Marshall Islands as this project now has formally been linked to the University of the South 

Pacific.44 Every year, these weavers, who weave their crafts in the University of the South 

Pacific campus, auction their creations in a formal ceremony where these hand woven mats can 

go up to 300 dollars apiece.  

 

Figure 4: Ms. Maria Fowler, a kuootaa, at age when she married an American Peace Corps.  
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This unique contribution of Ms. Maria Fowler in conserving traditions that were losing 

footing, purpose and value in the highly commoditized introduced capitalist structure started a 

trend of conservation of old skills and re-instilled pride in the old ways under prevailing 

American ideals of capitalist dominance. Like her mother Emlain Kabua and her grandmother 

Dorothy Kabua before her, Ms. Maria Kabua Fowler demonstrates a different form of feminism 

given her unique circumstances of rearing half white children with an American husband who 

was heavily disliked by his own mother in law because of prejudices against White Americans 

stemming from America’s neocolonial legacy in the Marshall Islands. Ms. Maria Fowler 

confesses that there are times that she still gets offended by her own mother and has to give 

herself a space to live freely as who she is which in all honesty is a teaching she has passed down 

to the younger generation in living their own life after she openly defied her mother and married 

an American. 

Nuclear Activists 

 A fourth prevailing case study are the female nuclear victims of the Marshall Islands who 

have been echoed as heroines and still continue to speak a sad legacy of the Cold War which 

America and the United Nations have not taken full responsibility for. The first on our list is Ms. 

Darlene Keju who was from Wotje atoll. Ms. Darlene Keju was a radical activist who would 

participate in the peaceful demonstrations at the Ronald Reagan Missile Testing Sites during 

Operation Homecoming which scared the Americans so much that they cancelled the scheduled 

referendum for full independence. Ms. Darlene Keju was unique in her circumstances because 

she was not from the four atolls recognized by the United States government as having been 

affected by Nuclear Testing radiation. Ms. Keju who is credited as starting the Youth to Youth in 

Health Program and has been glorified by Taiwan and the current President Dr. Hilda C. Heine 



	 15 

as a nuclear heroine, was actually from Wotje atoll which received low level doses of radiation 

despite U.S. government stating otherwise. Ms. Darlene Keju’s vocal demeanor would register 

on records, through various publications, the dominant view of contemporary Marshallese 

society holding the truth that there were more than four atolls affected by the Nuclear Testing 

program given the high rates of cancer and the high destructive yields of those bombs.45 Today, 

Ms. Darlene Keju’s voice has inspired young Marshallese activist such as Marshallese poet 

Kathy Jetnil-Kijiner who uses poetry to replicate the traumas of women experiencing multiple 

miscarriages.46  

Figure 5: Poster of Nuclear Heroines featuring 

Darlene Keju (Middle), Nerje Joseph (top left), Lijon 

Eknilang (top right), and Dorothy Kabua (bottom left) 

during 2017 International Day of Peace by REACH-

MI 

 One of the most famous victims of 

nuclear miscarriages is Ms. Lijon Eknilang 

who testified in 1996 during a high profile 

hearing at the International Court of Justice 

on the legality of nuclear weapons. Ms. 

Lijon Eknilang has been an outspoken critic 

of nuclear weapons having suffered several 

miscarriages alongside her people of 

Rongelap atoll who were directly affected by the nuclear fallout of Bravo in 1954, America’s 

strongest nuclear detonation to date.47 Although Ms. Eknilang has long passed, her story lives on 

in various publications and is by far one of the most quoted nuclear activists to date. Her story of 
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experiencing trauma for not being able to produce a healthy child remains one of the most 

captivating pieces of human history and is quoted as by far the most emotionally appealing when 

she testified in 1996 in a case against the legality of atomic bombs.48 Her experience with 

radiation is no different from her fellow kin member from Rongelap atoll named Ms. Nerje 

Joseph. 

 Ms. Nerje Joseph, who is still living, has also been an anti-nuclear advocate since Bravo. 

At 69, she continues to speak of the trauma she felt when she was but a child and started losing 

her hair all due to the fact that they weren’t fairly warned.49 In Ms. Joseph’s view, the Bravo 

incident was no accident because to this day, most documents pertaining to the nuclear testing 

period of 1946-1958 have yet to be formally declassified and fair reparations has yet to be fully 

realized.50 After having several medical inspections and after giving birth to mentally disabled 

children, Ms. Nerje Joseph continues to publicize her story in the media to remind the world of 

the horrors of nuclear weapons.51 She and her nongovernment organization led by Abbaca 

Anjain-Maddison called Iju in Ean continue to participate in high profile dialogues to ban 

nuclear weapons with the support of the current president Dr. Hilda C. Heine.52  

President Dr. Hilda C. Heine 

 The fifth case, in the most western sense fulfills the very definition of western feminism. 

Dr. Hilda C. Heine not only made history53 as the first and only Marshallese with a doctorate 

degree but she would also make herself a household name by becoming the first female President 

of any independent Pacific Island nation.54 Yet, behind the dignified leadership she portrays as 

an active feminist changing the political game dominated by Marshallese men, lays a story of 

domestic abuse. Dr. Hilda C. Heine is a survivor of domestic violence where she would often be 

beaten by her former husband and tied to a tree naked to be publically ridiculed by him.55 It is for 
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this very reason of her unique experiences that Dr. Hilda C. Heine and the nonprofit organization 

she co-founded called WUTMI, helped passed a Domestic Violence Bill to criminalize domestic 

abuse of every kind. Today, president Dr. Hilda C. Heine has taken over the climate change 

narrative by storm in the Marshall Islands by feminizing it. She has linked the climate change 

conversation of a high risk society56 to the low laying atolls of the Marshall Islands by tying it 

with its impact on females who contribute significantly to the economy thereby gaining massive 

media attention for the isolated Marshall Islands.57  

 

Figure 6: President Dr. Hilda C. Heine at United Nations 

 According to the latest Marshallese census, about one third of the Marshallese people rely 

on home production such as handicrafts for their livelihood.58 Dr. Hilda C. Heine has been 

instrumental working alongside her daughter to bring attention to the increased vulnerability of 

women at the face of climate change impacts given that they are often the ones who take care of 

the families and cook for them.59 She has taken this narrative to the international scene having 

worked with the lone female ambassador being Amatlain E. Kabua, who too is a survivor of 

domestic violence.60 To date, Dr. Hilda C. Heine has skillfully set the tone for female leadership 

in the Pacific through greater visibility hence shifting gender norms of shadow governance to 
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grant better equality in discussion and official recorded discourse where she delivered the key 

note address to the 13th Triennial Conference of Pacific Women publically criticizing Pacific 

leaders for excluding half of the economy which are women.61  

 In every political speech, Dr. Hilda C. Heine, a known feminist, has always taken the 

opportunity to provide a balanced conversation by centering the conversation on the family and 

its natural leaders being the mothers. In this way of thinking, Dr. Hilda C. Heine reminds the 

Marshallese populace that feminism and respect for women lay not in formal titles, ranks, and 

offices but rather where we least expect it at home where women are taken for granted.62 This is 

the most valuable pleaded case of feminism that hardly gets attention given our lack of respect 

for non-formal occupations that are largely ascribed and often filled by women who have it their 

duty to care for children and their men in whatever capacity they can despite lack of help from 

the formalized structure that privileges western concepts of success and equality.63  

Unspoken Feminists taken for Granted: Reji Anien, Kanao & Limirelok 

As mentioned above, this final case study of Marshallese feminism and the most 

important one to date in which I argue is that of the unspoken mother represented in the case of 

Reji Anien, Kanao and Limirelok who represent the humility of Marshallese matrilineal society. 

In the Marshall Islands, despite what formal last names and clan names have blurred, a 

Marshallese can have two mothers and here in lays an unspoken tale of feminism that is often 

demeaned by western concepts of knowing what feminism entails. Ms. Reji Anien is my 

adoptive mother and unlike my birth mother, she did not enjoy the same privileges of the elite. 

My adoptive mother was brought in from the atoll of Namu by former Speaker Atlan Anien to 

raise my birth mother’s children. In an instant, Ms. Reji Anien would dedicate her whole life and 

her whole future to be the mother of someone else’s kids living with us until her death.64 The 
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reason why Ms. Reji Anien’s feminist story retains significance is because she represents the 

unspoken tale of Marshallese female feminist that are often viewed as "Domestic Servants” 

given their lack of recognition in formal circles as if they are but maids to be taken for granted.65 

This is not a new concept in the Marshall Islands. However, these unspoken feminist heroines 

hardly get praise for raising other people’s children as their own.  

In the Marshallese culture, it is said that these women are the key to humbling privileged 

royal males as in the case of the first President Amata Kabua who was raised by Kanao in the 

same way that the famous Paramount Chieftain Jeimata Kabua was raised by Emlain Kabua’s 

great grandmother Limirelok.66 There is one proverbial term that rings solid dictating the cruelty 

of Marshallese contemporary societal life. This proverb is called “Jined Ilo Kobo im Jemen im 

Jemen ran Jet” literally translated “Our Mothers will be our mothers forever but our fathers 

might be the father of others.” I write and draw light on this proverb because of how it applies to 

me and my grandfather and how we both were raised by what some people have mistakenly 

labeled “The Family Servants.”67 

In our culture, it was once forbidden to speak of someone’s biological father to avoid 

undue embarrassment to the ignorant and ill effect on an innocent child. Today, that has changed 

due to prevailing western tendencies of affronting one another. In my life, I unknowingly lived 

naively never questioning people’s integrity while my adoptive mother Reji Anien sought to 

shelter me from those whom she and my mother viewed as harmful to my mental growth.68 In 

my young age, my adoptive mother Reji served as a guardian and mentor to humble myself and 

to put myself not in my mother’s families’ shoes where privilege lay, but in her shoes where your 

fate is ultimately decided by powerful figures. Whenever my American tendencies begin 

bragging about my level of education and accomplishments in the formalized global structure, 
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Ms. Reji Anien would remind me how I got to where I was given that she bathed me, clothed me, 

nursed me back to health after nearly dying, and claimed me as her own going as far as 

protecting me from my own parents where she would put my interests before theirs.  

One of the things I struggle with is my identity. It was not till later in life that I 

discovered that my dad may or may not be my biological father. In the most protective motherly 

instinct, my adoptive mother Reji acted as my firewall keeping strangers away that would make 

me feel as if I was not my father Haresh Doulatram’s son. I unknowingly took these things for 

granted being but an ignorant child not really knowing what she was skillfully orchestrating 

behind the scenes. Although she passed telling me to finish school, I am constantly reminded of 

her values in everyday life whenever I am being cyber bullied by the largest Marshallese online 

forums in social media with Marshallese themselves labeling me by the racially derogatory term 

“Ajiri in Kot” meaning stolen illegitimate child.69 I now openly challenge my own professors for 

looking down on Marshallese who have less because I am reminded of my adoptive mother and 

the type of people she represents that have less than we do because they are often 

disenfranchised in formal contexts under a colonial structure. It is through my adoptive mother 

that I am reminded of how I was already raised in an environment that already deracialized what 

being Marshallese meant and as such was already decolonized in thought at home. It was only 

when I ventured off from my home going to school that I began to understand how racialized we 

Marshallese were outside of the family gates. Although I come from what many would view as a 

racially diverse family, we never knew that my grandma herself was Japanese because what 

made us Marshallese was not our appearance but rather the Manit (literally translated customs) 

that dictated proper ethical behavior in whatever context given.  
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However, it seems I am not alone. The story of my grandfather Amata Sam Kabua speaks 

the same tale where the ignorant readily label him Amata Kabuddah because people politicize his 

identity and ignorantly state him to be the illegitimate child of an Asian Japanese father as one 

Marshallese commenter tells us  “dirty yellow blood.”70 This is another family secret which most 

of his grandkids were not told until we left the watchful eyes of our guardians and ventured off. 

The irony of the situation is, ignorant Marshallese and non-Marshallese use this to politicize the 

situation in an effort to deny us of our legitimacy as being kids of our fathers who raised and 

loved us. This seems to be the prevailing western concepts built on the adversarial system as 

even today numerous publications by foreign authors state that Amata Kabua was adopted yet 

none of those publications speak the same tale to other illegitimate children within the royal 

families in the western chains who too fit the same description but bare dark skin.71 Amata 

Kabua like me was raised by what people have mistakenly called “The Family Servants.”  While 

I was raised by a traditional healer from Namu atoll named Reji Anien, my grandfather was 

raised by a traditional healer named Kanao from Arbwe, Kwajlein who saved his life when he 

was born premature. By the same token, although under different circumstances, the paramount 

chieftain that would take care of my grandma Emlain’s family was raised by the traditional 

healer Limirelok from Wotho atoll who was Emlain Kabua’s great grandmother. I speak of this 

form of feminism not necessarily to speak of myself but rather to challenge colonized 

perceptions as to what constitutes feminism and female leadership. In Marshallese customs 

(Manit), many women proudly value their leadership skills at home where they can delegate their 

men to work on their behalf. In these various examples of my grandfather Amata Kabua, my 

great great grandfather Jeimata Kabua, and me being raised by these unspoken heroines, I draw 

light on how we often view formal titles, offices, and occupations as real equalizers to the 
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feminist debates never giving ample thought to the unspoken faces that bred the men we 

Marshallese are today.  

Decolonizing our Frames of Thought 

 The Human Duty to decolonize our frame of thoughts is a pressing one to consider so that 

we may view others as equally human with no set hierarchy in place as to what physical 

attributes or rather what formalized attributes signify an accomplished human being. Had it not 

been for Kanao, the late President Amata Sam Kabua would not have been so passionate about 

installing a democratic institution to further disenfranchise the royal monarchies to which he 

belonged to so as to be more inclusive of his adoptive mother’s situation.72 By that same token, 

had it not been for the women Limirelok, the Paramount Chieftain Jeimata Kabua would not 

have taken care of my grandmother Emlain Kabua and her grandmother Risa, whom Limirelok 

raised alongside Jeimata. These informal networks built on the human capacity to care not 

expecting anything in return is the most prized possession of Marshallese feminist cultural 

capital. It was these humble teachings from these unspoken feminists that ultimately created 

contemporary Marshallese culture and society today as we know it.  

 When I took part in challenging an incorrect textbook successfully, I made the conscience 

choice not to push my views. Even if I sent in the corrections, I kept my distance from the 

Marshallese government who wanted me to assist in a national narrative. The reason being lays 

in the same response Fred Pedro gave of the late President Amata Kabua who authored a 

Customs book. 73  Like the first President Amata Kabua who refused to put the official 

Marshallese government seal in his 1993 publication despite it receiving formal Parliament 

approval, I found myself in the exact same predicament when I refused the offer my Uncle Jiba 

and Minister Brenson Wase made to me to help out in the national narrative because I did not 
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want to push my views unnecessarily to further disenfranchise people who had a different world 

view. I merely sent my corrections and although I could write a national narrative that fit my 

personal worldview, I chose not to because I challenged the textbook as a teacher to set an 

example that everyone is entitled to think for themselves so that they can come up with their own 

conclusions as free thinkers and impressionable children are no exception to this rule in a society 

where adultism prevails.  

Conclusion 

 In conclusion, feminism is debatable and should be contextualized to further assist in 

decolonizing our frames of thought. The reason why I as a Marshallese openly challenge biased 

policy even in a reputable institution such as University of San Francisco lays in these feminist 

teachings of unspoken heroes who were in many respects disenfranchised by prevailing western 

ideologies of feminism and sophistication.74 Everyday, Marshallese have to constantly challenge 

demeaning viewpoints subjecting them to cruel treatment that lessen them as human beings not 

necessarily for their own self-worth but for their families’ self-worth even if those family 

members are not what we Americans would consider accomplished, sophisticated, civilized, and 

educated. I write using my families’ and my story via qualitative case studies75 by auto-

ethnography76 to assert vividly that the human duty to decolonize77 our frames78 of thought 

begins with the ability to lend a listening ear to understand a specific context so as to not respond 

thereby adding insult to injury. As one proud Marshallese women named Erlain Milne tells an 

ignorant co-worker of mine when I led the first ever climate change policy, “you do not know 

what people go through in their private lives so do not generalize people because of what you see 

at the surface of exposure.” I draw attention to myself, my grandfather, and great great 

grandfather on top of these other feminist case studies, whom I am also related to, to showcase 
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how some Marshallese men view feminism by giving gratitude to the women via equal respect 

for creating us and creating how we know to be.79 This is the true passion of feminism for any 

Marshallese man for the real feminist in our hearts is none other than the women at home that 

shape us into the men we are today. It is through the act of decolonizing the mind80 that we 

directly and indirectly take part in not perpetuating the mental confinements of indigenous 

Pacific Islanders who after years of colonization and Christianization now separate their history 

into two parts being the age of darkness before Christianity, and the age of light when 

Christianity and the white man’s knowledge entered the islands.81 It is because of this way of 

thinking that even the most traditionally skilled women such as Emlain Kabua, Nerje Joseph, and 

Reji Anien voluntarily call themselves dummies because of how intelligence in the Marshall 

Islands is often viewed by one’s ability to speak English in a formal spoken and written context 

and I am ashamed that I too used to participate in perpetuating this way of thinking because of 

how it fed my ugly American ego.  

																																																								
Notes 

 
1	Julie Hirschfeld Davis, Sheryl Gay Stolberg and Thomas Kaplan. “Trump Alarms 

Lawmakers With Disparaging Words for Haiti and Africa.” New York Times. January 11, 2018.  
https://www.nytimes.com/2018/01/11/us/politics/trump-shithole-countries.html. 
 

2 Anthony Tommasini’s  “Trump Is Wrong if He Thinks Symphonies Are 
Superior,” New York Times. 30 July 2017. 
https://www.nytimes.com/2017/07/30/arts/music/trump-classical-music.html. 
 

3  Holly Barker, “U.S. Nuclear Testing in the Marshall Islands,” TalkingStickTV. 4 March 
2012. https://www.youtube.com/watch?v=z41NiVagLc4. 

 
4 Joan W. Scott, “Gender: A Useful Category of Historical Analysis,” American 

Historical Review 91, no. 5 (1986): 1067-1069. 
	
5	Kathleen M. Adams and Kathleen A. Gillogy. “Fluid Personhood: Conceptualizing 

Identities.” In Everyday Life in Southeast Asia, (Bloomington and Indianapolis: Indiana 
University Press, 2011), 9-13. 



	 25 

																																																																																																																																																																																			
 

6 Arjun Appidurai. Modernity at Large: Cultural Dimensions of Globalization.  
(Minneapolis, Minnesota: University of Minnesota Press, 1996), 18.  
 

7 Maria Kabua Fowler, Irene J. Taafaki, and Randolph R. Thaman. Traditional  
Medicine of the Marshall Islands: The Women, the Plants, the Treatments. (Suva, Fiji: Institute 
of Pacific Studies, University of the South Pacific, 2006), 11. 

 
8 Phillip H. McArthur, “Oceania,” In A Companion to Folklore, edited by Regine F. 

Bendix and Galit Hasan-Rokem,  258-262.  
 
9 Dorothy Kabua. “Liwatuonmour.” In Stories from the Marshall Islands, 

by Jack A. Tobin, (Honolulu: University of Hawaii Press, 2001), 48. 
 
10	Kristina E. Stege, “An Kora Aelon Kein (These Islands belong to the Women): A Study 

of Women and Land in the Republic of the Marshall Islands.” In Land and Women: The 
Matrilineal Factor, The cases of the Republic of the Marshall Islands, Solomon Islands 
and Vanuatu edited by Elise Huffer, (Suva, Fiji: Pacific Islands Forum Secretariat, 2008), 13.  

	
11 Frank E. Midkiff, “Administering the Pacific Trust Territory,” Department of State 

Bulletin 29 no. 732 (1953): 151. 
 
12Alexander Spoehr. Majuro: A Village in the Marshall Islands. (Chicago: Chicago 

Natural History Museum, 1949), 35. 
		
13	Eric Hobsbawm. “Introduction: Inventing Traditions.” In The Invention of Tradition, 

edited by Eric Hobsbwam and Terence Ranger, (Cambridge, United Kingdom: Cambridge 
University Press, 1983), 1-14. 

	
14 Ibid.  
 
15 Emlain Kabua (Daughter in law of Dorothy Kabua) in discussion with Author, 21 

August 2015. 
 
16Lejolan’s mother’s lineage was a commoner lineage from the Rimwejoor clan while 

Dorothy Kabua’s father from Arno named Laelan (different from Laelan Kabua) was from a 
royal lineage of that same clan (See Appendix B for reference).	

		
17Genealogies were taken directly from immediate families.  
 
18 Jeimata Kabua and Laelan Kabua (See Appendix C) had the same father (Kabua) but 

different mothers. Jeimata Kabua’s mother was from a Northwestern matrilineal clan as was 
Kabua’s father Jiba who was Jeimata Kabua’s paternal grandfather.  

 



	 26 

																																																																																																																																																																																			
19	Per Hage.“Generalized Exchange in Eastern Micronesia.” Bidjragen tot de Taal-, 

Land- en Volkenkunde 154, no. 3 (1998): 403. 
	
20 Emlain Kabua (Daughter in law of Dorothy Kabua) in discussion with Author, 21 

August 2015. 
 
21Ibid.  
 
22Lynn Nakit Milne (Granddaughter of Dorothy Kabua) in discussion with Author, 21 

August 2015.  
 
23 Amatlain E. Kabua (Granddaughter of Dorothy Kabua) in discussion with Author, 21 

July 2017. 
 
24 Ibid.  
 
25	Amata Kabua, Customary Titles and Inherent Rights: A General Guideline in Brief, 

(Majuro: Republic of the Marshall Islands, 1993), 5.   
	
26 Amatlain E. Kabua (Granddaughter of Dorothy Kabua) in discussion with Author, 21 

July 2017. 
 
27 The person who would use such sexist tactics was none other than Dorothy Kabua’s 

husband’s first cousin Kabua Kabua who was the son of Laelan Kabua, Jeimata Kabua’s brother. 
Just as Lejolan Kabua became a royal monarch of the Northwestern (Eaninmeto) part of the 
Marshall Islands when the matrilineal clan came to a defunct, Mr. Kabua Kabua’s father Laelan 
Kabua came into power after the Southwestern (Rakinmeto) matrilineal clan came to a defunct 
hence following a patriarchal system of inheritance that define the Western (Ralik) Chains today. 
(See Appendix A for reference). 

 
28	Eric Hobsbawm. “Introduction: Inventing Traditions.” In The Invention of Tradition, 

edited by Eric Hobsbwam and Terence Ranger, (Cambridge, United Kingdom: Cambridge  
University Press, 1983), 1-14. 

	
29Hilda C. Heine and Julianne M. Walsh, Etto nan Raan Kein: A Marshall Islands 

History, (Honolulu: Bess Press, 2012), 289. 
		
30	Nic Maclellan. Grappling with the Bomb: Britain’s Pacific H-Bomb Tests, (Canberra:  

Australia National University Press, 2017), 44. 
	
31 Heine, Hilda. “Formal Address of RMI President on Nuclear Victims Remembrance  

Day” Delap Park. Majuro, MH. 1 March 2016. 
 
32 Emlain Kabua and Maria Kabua Fowler, “Kwo ke’e Nan am Detake Ian? (Are You  



	 27 

																																																																																																																																																																																			
Ready To Be the Wife of an Iroij?),” In Life in the Republic of the Marshall Islands, edited by 
Anono Loeak, Veronica Kiluwe, and Linda Crowl, (Majuro, Marshall Islands: Institute of Pacific 
Studies, University of the South Pacific, 2004), 72-81. 
 

33Micronesian	Seminar,	“Japanese	Flag	Unfurled,”	Micsem.org,	
http://www.micsem.org/photos/jpn_flag/24.htm.	

	
34	NBK	Corporation,	“NBK	Company	Profile,”	NBK,	http://www.nbk.co.jp/english/	

35 Hyoue Okamura, “The ‘Human Duty’ to Deracialize Nationality,” Asia Pacific  
Perspectives 14, no. 2 (2017): 91-94. 
 

36 Emlain Kabua and Maria Kabua Fowler, “Kwo ke’e Nan am Detake Ian? (Are You  
Ready to Be the Wife of an Iroij?),” 72-81. 
 

37 Emlain Kabua (Wife of Amata Kabua) in discussion with Author, 21 August 2015. 
 
38 Emlain Kabua and Maria Kabua Fowler, “Kwo ke’e Nan am Detake Ian? (Are You  

Ready To Be the Wife of an Iroij?),” 72-81.  
 

39 Emlain Kabua (Wife of Amata Kabua) in discussion with Author, 21 August 2015. 
 
40 Emlain Kabua and Maria Kabua Fowler, “Kwo ke’e Nan am Detake Ian? (Are you  

Ready To Be the Wife of an Iroij?),” 72-81.  
 

41	Desmond	Narain	Doulatram.	“Indigenous	Decolonization	of	Academia:	Using	the	
Marshall	Islands	as	Precedent	for	Social	Injustice.”	Journal	of	Humanities	and	Cultural	
Studies	R&D	3,	no.1	(2018):	1-48.	

42Judy L. Rohrer “Haole Matters: An Interrogation of Whiteness in Hawai’i.” PhD diss.,  
University of Hawai’i, 2005. 

43	Alisi Vucago, “Marshall Islands women to showcase handiwork on world stage.” Fiji 
Times. 12 December 2017. http://www.fijitimes.com/story.aspx?id=427213. 

 
44University of the South Pacific. “USP Marshall Islands Campus hosts 11th Jaki-ed 

Exhibition and Silent Auction.” University of the South Pacific. 12 December 2017. 
http://www.usp.ac.fj/news/story.php?id=2646#.WkSsaRSeNw8.  
	

46Michelle Keown. “Children of Israel: US Military Imperialism and Marshallese 
Migration in the Poetry of Kathy Jetnil-Kijiner.” Interventions: International Journal of 
Postcolonial Studies 19, no.7 (2017): 930-947. 

		
47 Lijon Eknilang, “Learning from Rongelap’s Pain.” Seattle Journal for Social Justice 2, 

no. 1. (2003): 315-321.  



	 28 

																																																																																																																																																																																			
48 Roger S. Clark and Madeleine Sann. The Case Against The Bomb: Marshall Islands, 

Samoa, and Solomon Islands before the International Court of Justice in Advisory  
Proceedings on the Legality of the Threat or Use of Nuclear Weapons. (Camden, 
New Jersey: Rutgers University School of Law, 1996). 
 

49John Pilger. “The Secrets of the Marshall Islands,” YouTube video, 32:47, from John  
Pilger’s film “The Coming War on China, posted by “Henry Lim,” December 26, 2016, 
https://www.youtube.com/watch?v=LXvoRv-v9fg. 
 

50Amatlain E. Kabua, “Official Statement of Marshall Islands UN Permanent 
Representative on vote of Draft Treaty on the prohibition of nuclear weapons.” Speech at United 
Nations conference to negotiate a legally-binding instrument to prohibit nuclear weapons, New 
York, New York, July 5 2017. 

 
51 Ronron Calunsod. “Nobel award for ICAN resonates in nuclear-tested Marshall 

Islands.” Kyodo News. 12 December 2017. 
https://english.kyodonews.net/news/2017/12/0e5663e5f728-focus-nobel-award-for-ican-
resonates-in-nuclear-tested-marshall-islands.html. 

 
52I speak from personal experience having interned at the United Nations where I 

personally heard this from Ms. Abacca Anjain-Maddison who delivered the final testimony on 
behalf of ICAN, the 2017 Nobel Peace Prize Winners, at the conclusion of the Nuclear Ban 
Treaty. (See https://www.facebook.com/icanw.org/videos/1916111475072429/ ) 

 
53Ellie Van Baaren. “Dr. Hilda Heine: First woman to lead an independent Pacific 

nation.” UNWOMEN. 27 January 2016. http://asiapacific.unwomen.org/en/news-and-
events/stories/2016/01/first-woman-to-lead-an-independent-pacific-nation. 

		
54 Jemima Garrett,  “Hilda Heine elected first female Pacific leader as president of  

Marshall Islands.” Australian Broadcasting Corporation. 26 Jan 2016.  
http://www.abc.net.au/news/2016-01-27/hilda-heine-elected-first-ever-female- 
pacific-leader/7118664. 
 

55 Malia Heine (Niece of Dr. Hilda C. Heine) in discussion with Author, 21 August 2015. 
 
56	Maerryn Ekberg “The Parameters of the Risk Society: A Review and Exploration.”  

Current Sociology 55, no.3 (2007): 343-366. 
	
57	RadioNewZealand. “Hilda Heine says Pacific women can be leaders on climate 

change’” RNZ. 12 December 2017. https://www.radionz.co.nz/international/pacific-
news/346019/hilda-heine-says-pacific-women-can-be-leaders-on-climate-change. 

 
58 Please refer to Marshall Islands census report by late Honorable Tony Debrum which 

can be accessed via link: 



	 29 

																																																																																																																																																																																			
https://www.doi.gov/sites/doi.gov/files/migrated/oia/reports/upload/RMI-2011-Census-
Summary-Report-on-Population-and-Housing.pdf. 

 
59 Amy Goddman, “1st Female President of the Marshall Islands & Her Poet Daughter: 

We Need Climate & Nuclear Justice.” Democracy Now! 14 November 2017. 
https://www.democracynow.org/2017/11/14/1st_female_president_of_the_marsha 
ll. 
 

60 Peter Hannam, “Call for a change of Australia's government as anti-coal alliance gains  
momentum.” Sydney Morning Herald. 17 November 2017. 
http://www.smh.com.au/environment/climate-change/call-for-a-change-of-australias-
government-as-anticoal-alliance-gains-momentum-20171116-gzmra5.html. 
 

61 Loop Pacific, “Marshall Islands President appeals to Pacific governments to grow their 
economies by empowering women,” Loop. October 3, 2017. 
http://www.looppng.com/global-news/marshall-islands-president-appeals-pacificgovernments- 
grow-their-economies-empowering. 
 

62 A primary example of women taken for granted is in the outer islands where women 
are practically domestic servants.  

63	Angela M Jaime. “Native Women: Decolonization and Transcendence of Identity.”  
International Journal of Multicultural Education 10, no.2 (2008): 1-13. 

64 Ms. Reji Anien died with us and I attribute most of my success to her for it was she 
that taught me to care for the less fortunate and it was she that nursed me back to health when I 
nearly died of Hepatitis.  

 
65Ignorant Marshallese people often refer to these group of women as nothing more than 

ri-kwiir literally translated ass wipers.  
 
66See Appendix D for Limirelok’s genealogy. 
 
67I learned from my grandmother Emlain Kabua that the way I was raised with people 

screening who I hung out with and kept me within plain sight was no different from the way my 
grandfather Amata Kabua was raised. 

 
68 It is common for mothers and guardians to prevent children from hanging out with 

certain individuals after hearing from reliable sources of their unethical behavior. It is as if all 
my friends had to be screened before I could develop a formal friendship with them.  

 
69 The public social media forums that I speak of is Dreka in Jinme which is a cultural 

forum and the other being Kewan Jela which is a political forum. These are the two biggest 
social media forums on Facebook for the Marshallese community.  

 



	 30 

																																																																																																																																																																																			
70This occurs on a regular basis in the social media forums mentioned above. The irony 

of the situation is ever since transparency on social media, these same ignorant racist are now 
surprisingly fearful that the political tale of climate change they so lovingly like to talk about in 
the social media forum called Kewan Jela was enacted by me when I helped passed the first 
Climate Change policy to spearhead government action. By the same token, the so called cultural 
experts in the social media forum Dreka In Jinme are now openly jealous after finding out the so 
called history book defining customs was rectified by this racialized Marshallese whom they 
love to call “dirty yellow blood.”  

  
71I speak of members within the royal Kabua family and Loeak family. Laelan Kabua is 

also said to not be Kabua the Great’s biological son. By the same token, the darker Loeak family 
who won the legal judgment for the chiefly title of Loeak’s domain in the western chain used the 
argument that the white Loeak’s possessed no royal blood calling the kettle black as it was 
known that the dark skin Loeak named Albert Loeak was not the biological son of Lobokkij 
Loeak who was Loeak’s son. Additionally, ignorance is made clear because the only reason why 
Loeak had light skinned children was because he himself gave his wife away to a white trader 
because he wanted two things being cigarretes and half-caste children. Loeak, who was deemed a 
real royal chief given being a member of the matrilineal clan of the Southwestern part of Ralik 
loved these children as his own going as far as willing his estates to them should he pass on. 
Additionally, The Chiefs Imata Kabua and Anjua Loeak are also said not to be the biological 
sons of their fathers being Manini Kabua and Albert Loeak. The irony of the situation is that the 
Chiefs Imata Kabua and Anjua Loeak begun to exercise their power after the legal heirs were 
deemed illegitimate by the courts despite these chiefs also falling into the same definition but 
darker. Additionally, it is also well-known by RiKabinmeto that even Iroij Leit was not the 
biological son of Jiba and that Iroij Laelan from Arno was not the biological son of Takto. Kabua 
Kabua was also stated as not being the biological son of Laelan Kabua just as Manini Kabua was 
stated as not being the biological son of Jeimata Kabua. The customs allows that such delicate 
matters be left to the confidence and resolution of affected families unless one wants to affront 
one another. General rule as far as the customs are concerned is the father and his immediate 
family alone have the right to disown an illegitimate child.  

 
72This I heard from Lynn Nakit Milne, the daughter of Amata Kabua. 
  
73 This was stated by Fred Pedro, the former personal assistant of the first president 

during the public hearing to ban the first Marshallese History textbook that carried the 
government seal.  

 
74Theresa McDowell. “Decolonizing Academia: Intersectionality, participation, and  

accountability in family therapy and counseling.” Journal of Feminist Family Therapy 22,  
no.2 (2000): 95. 
 

75	Hilda C. Heine, “’Tuwaak Bwe Elimaajnono’ Perspectives and Voices: A Multiple  
Case Study of Successful Marshallese Immigrant High School Students In the United States.” 
(PhD diss., University of Southern California, 2004), 24. 
 



	 31 

																																																																																																																																																																																			
76	Ema Wolfgramm-Foliaki. “Under the Mango Tree: Lessons for the Insider-Outsider  

Researcher.” Journal of Perspectives in Applied Academic Practices 4, no.3  
(2016): 32-37. 

	
77	Linda Tuhiwai Smith, Decolonizing Methodologies: Research and Indigenous Peoples, 

(New Zealand: University of Otago Press, 1999), 1-4.	
	
78	Unaisi Nabobo-Baba, “Decolonising Framings in Pacific Research: Indigenous Fijian 

Vanua Research Framework as an Organic Response,” AlterNative 4, no. 2 (2008): 141. 
 
79	Maria Kabua Fowler, Irene J. Taafaki, and Randolph R. Thaman. Traditional  

Medicine of the Marshall Islands: The Women, the Plants, the Treatments, 11-18. 
	

80Konai Helu Thaman. “Decolonizing Pacific Studies: Indigenous Perspectives,  
Knowledge, and Wisdom in Higher Education.” Contemporary Pacific, no. 1  
(2003): 1-17. 
 

81 Hau’Ofa, Epeli. “Our Sea of Islands.” Contemporary Pacific 6, no. 1. (1994): 147- 
 161. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



	 32 

																																																																																																																																																																																			
Bibliography 

 
Adams, Kathleem M. and Kathleem A. Gillogy. “Fluid Personhood: Conceptualizing Identities.”  

In Everyday Life in Southeast Asia, 9-13. Bloomington and Indianapolis: Indiana 
University Press, 2011. 

 
Anderson, K.J. “An opinion piece: strengthening human rights education in the pacific island  
 region: an overview of the efforts made by the political science staff at the University of  
 the South Pacific.” Directions: Journal of Educational Studies 26, no.1 (2004):1-12. 
 
Appidurai, Arjun. Modernity at Large: Cultural Dimensions of Globalization.  
 Minneapolis, Minnesota: University of Minnesota Press, 1996. 
 
Arnold, Roy L. “Some thoughts concerning the study of religion in schools.” Journal of  
 Educational Studies, no.6 (1981): 19-27. 
 
Asian Development Bank. Inclusion, Resilience, Change: ADB’s Strategy 2020 at  

Mid-Term Special Evaluation Report February 2014. Manila: Asian Development Bank, 
2014.  

 
Baba, Tupeni L. “Teacher Education and Globalisation: Challenges for Teacher Education in the  
 Pacific during the New Millenium.” Directions: Journal of Educational Studies 21, no.1  
 (1999): 31-50. 
 
Babacan, Alperhan. “Is Good Governance Adequate To Tackling Corruption in the Pacific?” 
 Journal of Pacific Studies 34 (2014): 47-58. 
 
Babacan, Hurriyet. “Good Governance and Development in the Pacific.” Journal of Pacific  
 Studies 34 (2014): 7-22. 
 
Basu, Sudip Ranjan. “Do data show divergence? Revisiting global income inequality  
 Trends.” Asia-Pacific Development Journal 24, no.1 (2017): 23-53. 
 
Bayly, C.A. The Birth of the Modern World, 1780-1914: Global Connections and  
 Comparisons.  Malden, MA: Blackwell, 2004. 
 
Barker, Holly. “U.S. Nuclear Testing in the Marshall Islands.” TalkingStickTV. 4 March 
 2012. https://www.youtube.com/watch?v=z41NiVagLc4. 
 
Bdnews24. “EU-hosted ‘Our Oceans’ meet draw over €6 billion funds commitment.  

Bdnews24. October 9, 2017. http://bdnews24.com/economy/2017/10/09/eu-hosted-our-
oceans-meet-draws-over-6-billion-funds-commitment. 

 
Bennardo, Kevin. “The Rights and Liberties of the Palau Constitution.” Asian-Pacific  
 Law And Policy Journal 12, no. 2 (2011): 1-122.   



	 33 

																																																																																																																																																																																			
Bishop Museum. Memoirs of Bernice Pauahi Bishop Museum of Polynesian Ethnology and  
 Natural History. Honolulu: Bishop Museum Press, 1920. 
 
———. Memoirs of the Bernice Pauahi Bishop Museum of Polynesian Ethnology and Natural  
 History Volume VI. Honolulu: Bishop Museum Press, 1920.  
 
Brecher, W. Puck. “Eurasians and Racial Capital in a “Race War.” Asia Pacific  
 Perspectives 14, no. 2 (2017): 4-19. 
 
Brown, Jerry. “Governor Jerry Brown's Video Message at Pre-COP.” COP23fj. October 
 16, 2017. https://www.youtube.com/watch?v=KsEkQcFXlA8. 
 
Calunsod, Ronron. “Nobel award for ICAN resonates in nuclear-tested Marshall Islands.” Kyodo  

News. 12 December 2017. https://english.kyodonews.net/news/2017/12/0e5663e5f728-
focus-nobel-award-for-ican-resonates-in-nuclear-tested-marshall-islands.html. 
 

———. “Marshall Islands’ traditional handicraft take on Japanese moniker.” Kyodo News. 16  
December 2017. https://english.kyodonews.net/news/2017/12/827504de26ba-corrected-
feature-marshall-islands-traditional-handicrafts-take-on-japanese-moniker.html. 

 
Cangiano, Alessio and Anreea R. Torre. “Migration, Gender and Politics of Development in  

Pacific Islands: an introduction to the Special Issue.” Journal of Pacific Studies 36 
(2016): 5-20. 

 
Carpenter, Zoe. “The U.S. Tested 67 Nuclear Bombs in Their Country. Now They’re Dying in 

Oklahoma.” Narratively News, July 17, 2017. 
  http://narrative.ly/how-years-of-ruthless-nuclear-testing-in-the-south-pacific-forged-

americas-most-impoverished-ethnic-group/. 
 
Caston, Geoffrey. “Academic Freedom: The Third World Context.” Contemporary Pacific 4, 

no.1, (1992): 1-47. 
 
Carreon, Bernadette. “Being Hilda Heine. The Guam Daily Post. 28 February 2016. 

https://www.postguam.com/being-hilda-heine/article_f829d59e-dda4-11e5-a6be-
272f8a4a83db.html. 

 
Chambers, Sam. “Massive divergence on emission cuts laid bare.” Splash24/7. 
  October 24, 2017. http://splash247.com/massive-divergence-emission-cuts-laid-bare/. 
 
Chappell, David A. Double Ghosts: Oceanic Voyagers of Euroamerican Ships. ME, New  
          York: Sharpe, Inc., 1997. 
 
Chaulia, Sreeram. “The Causes of Mass Suffering: Towards a Structural Responsibility 
 Framework.” Journal of Diplomacy and International Relations 16, no. 2 (2015):  
 7-24. 



	 34 

																																																																																																																																																																																			
Clarence, Auxier. “Of Gaps and Bridges: Educational Challenges for the South Pacific.”  
 Directions: Journal of Educational Studies 25, no.1-2 (2003): 17-27. 
 
Clark, Roger S. and Madeleine Sann. The Case Against The Bomb: Marshall Islands, 
 Samoa, and Solomon Islands before the International Court of Justice in Advisory  
 Proceedings on the Legality of the Threat or Use of Nuclear Weapons. Camden, 
 New Jersey: Rutgers University School of Law, 1996.  
 
Crocombe, Ronald Gordon. “Bases for Pacific co-operation: the islands and the rim.” Directions:  
 Journal of Educational Studies, no.5 (1980):53-61. 
 
Cumings, Bruce. “Colonial Formations and Deformation: Korea, Taiwan, and Vietnam.”  

In Decolonization: Rewriting Histories 2004, edited by Prasenjit Duara, 278-298. New 
York: Routledge, 2004. 

 
Custer, Dwayne. “Autoethnography as a Transformative Research Method.” The Qualitative  
 Report 19, no.37 (2014): 1-13. 
 
Cunningham, Liz. Ocean Country: One Woman’s Voyage from Peril to Hope in Her  
 Quest To Save the Seas. Berkeley: North Atlantic Books, 2015. 
 
Darby, Meghan. “Marshall Islands president says shipping registry supports climate action.” 

Climate Change News. http://www.climatechangenews.com/2017/11/16/marshall-
islands-president-says-shipping-registry-supports-climate-action/. 

 
Davis, Julie Hirschfeld, Sheryl Gay Stolberg and Thomas Kaplan. “Trump Alarms Lawmakers  
 With Disparaging Words for Haiti and Africa.” New York Times. January 11, 2018.  
 https://www.nytimes.com/2018/01/11/us/politics/trump-shithole-countries.html. 
 
Debrum, Tony. “Acting Locally and Globally to Pressure the Capitals: What the US Owes the 

Marshall Islands.” Speech at St. John’s University.  New York City, New York. 
September 20, 2014. https://www.youtube.com/watch?v=aPPyQPfFTBs. 

 
Denshire, Sally. “Autoethnography.” Socopedia.isa (2013): 1-12.  
 
Doulatram,	Desmond	Narain.	“Indigenous	Decolonization	of	Academia:	Using	the	Marshall	

Islands	as	Precedent	for	Social	Injustice.”	Journal	of	Humanities	and	Cultural	Studies	
R&D	3,	no.1	(2018):	1-48. 

 
Doyle, Alister. “Marshall Islands first to ratify global HFC greenhouse pact.” Reuters. 28  

Feb 2017. http://www.reuters.com/article/us-climatechange-hfc-idUSKBN1670IN. 
 

Dyson, Michael. “My Story in a Profession of Stories: Auto Ethnography – an Empowering  
 Methodology for Educators.” Australian Journal of Teacher Education 32, no.1, (2007): 
 35-48. 



	 35 

																																																																																																																																																																																			
Ekberg, Maerryn. “The Parameters of the Risk Society: A Review and Exploration.”  
 Current Sociology 55, no.3 (2007): 343-366. 
 
Eknilang, Lijon. “Learning from Rongelap’s Pain.” Seattle Journal for Social Justice 2,  
 no. 1. (2003): 315-321.  
 
Ellis, Carolyn, Tony E. Adams & Arthur P. Bochner. “Autoethnography: An Overview.” Forum: 
 Qualitative Social Research 12, no. 1 (2011). 
 
———. “The Purposes, Practices, and Principles of Autoethnographic Research.” In The Oxford  
 Handbook of Qualitative Research edited by Patricia Leavy. Oxford: Oxford University  
 Press, 2014.  
 
Elworthy, Scilla. The Business Plan for Peace: Building a World Without War. London:  
 Peace Direct, 2017.  
 
Fairbaim-Dunlop, Peggy. “A Pacific view: what role distance education?” Journal of Pacific  
 Studies 31, no.16, (1994): 36-56. 
 
Farrely, Trisia and Unaisi Nabobo-Baba. “Talanoa as empathic apprenticeship.” Asia  
 Pacific Viewpoint 55, no. 3 (2014): 319-330.  
 
Fanon, Frantz. “Algeria Unveiled.” In Decolonization: Rewriting Histories 2004, edited  
 by Prasenjit Duara, 278-298. New York: Routledge, 2004. 
 
Fornander, Abraham. Index to the “Polynesian Race.” Honolulu: Bishop Museum, 1909. 
 
Foucault, Michel, Graham Burchell, Colin Gordon, and Peter Miller. The Foucault  

Effect: Studies in Governmentality: With Two Lectures By and an Interview With Michel 
Foucault. Chicago: University of Chicago Press, 1991. 
 

Friedman, Lisa. “Tony de Brum, voice of Pacific Islands on Climate Change, Dies at 72.” 
 New York Times, August 22, 2017. https://www.nytimes.com/2017/08/22/world/tony-de-

brum-dead-climate-change-advocate.html. 
 
Fowler, Maria Kabua, Irene J. Taafaki, and Randolph R. Thaman. Traditional  

Medicine of the Marshall Islands: The Women, the Plants, the Treatments. Suva, Fiji: 
Institute of Pacific Studies, University of the South Pacific, 2006. 

 
Gannon, Susanne. “Autoethnography.” Oxford Research Encyclopedias. March 2017. 

http://education.oxfordre.com/view/10.1093/acrefore/9780190264093.001.0001/acrefore-
9780190264093-e-71. 

 
Garrett, Jemima.  “Hilda Heine elected first female Pacific leader as president of  
 Marshall Islands.” Australian Broadcasting Corporation. 26 Jan 2016.  



	 36 

																																																																																																																																																																																			
 http://www.abc.net.au/news/2016-01-27/hilda-heine-elected-first-ever-female- 
 pacific-leader/7118664.  
 
Goodman, Amy. “1st Female President of the Marshall Islands & Her Poet Daughter: We 
 Need Climate & Nuclear Justice.” Democracy Now! 14 November 2017. 
 https://www.democracynow.org/2017/11/14/1st_female_president_of_the_marsha 
 ll. 
 
Goodman, Maxine. “Human Dignity in Supreme Court Constitutional Jurisprudence.”  

Nebraska Law Review 84, no.3 (2006): 741-794.  
 
Gopalkrishnan, Narayan. “Social Accountability: Working Towards Improved Transparency and  
 Good Governance.” Journal of Pacific Studies 34 (2014): 91-105. 
 
Graham, Benjamin. “Making a bigger difference in the poorest and most vulnerable  

countries.” Asian Development Bank. 20 January 2016.  
https://blogs.adb.org/blog/making-bigger-difference-poorest-and-most-vulnerable-
countries. 

 
———. Pacific Choice-Fishing for Development-Capacity Development in Fisheries  

Development: A Case Study from the Marshall Islands. Manila: Asian  
Development Bank, 2008. 
 

———. “Presidential perspectives on political economy in Micronesia.” DevPolicyBlog. 
December 15, 2011. http://devpolicy.org/presidential-perspectives-on-political-economy-
in-micronesia20111215/. 

 
Griffen,Vanessa. “Pacific’s role and history of nuclear suffering boosted treaty success.” Asia 

Pacific Report. 25 October 2017. https://asiapacificreport.nz/2017/10/25/pacifics-role-
and-history-of-nuclear-suffering-boosted-treaty-success/. 

 
Grist, Hannah. “The Dennis Potter Heritage Project: Auto/Ethnography as Process and Product.” 
 eSharp 20, (2013):1-25. 
 
Hage, Per. “Generalized Exchange in Eastern Micronesia.” Bidjragen tot de Taal-, Land-  
 en Volkenkunde 154, no. 3 (1998): 397-415. 
 
Hage, Per, and Frank Harary. Island Networks: Communication, Kinship, and  

Classification Structures in Oceania. New York: Cambridge University Press, 1996. 
 
Hajjar, David, Joshua Richardson and Kimberly Coleman. “Role for Diplomacy in  
 Advancing Global Science, Technology, Engineering, and Mathematics (STEM)  
 Policies in the Twenty-First Century.” Journal of Diplomacy and International  
 Relations 16, no. 2 (2015): 93-100. 
 



	 37 

																																																																																																																																																																																			
Hau’Ofa, Epeli. “Our Sea of Islands.” Contemporary Pacific 6, no. 1. (1994): 147- 
  161. 

 
Halferty, Mike. “Formal Statement of RMI Minister of Transportation and Communication at 

Ocean Conference Partnership Roundtable1 on Marine Pollution.” Speech at United 
Nations side event, New York, New York, June 5 2017. 

———. “Formal Statement of RMI Minister of Transportation and Communication at Ocean 
Conference Blue Pacific: Pacific Islands Regional Ocean Policy (PIF Secretariat),” 
Speech at United Nations side event, New York, New York, June 5 2017.  

 
Hannam, Peter. “Call for a change of Australia's government as anti-coal alliance gains 

momentum.” Sydney Morning Herald. 17 November 2017. 
http://www.smh.com.au/environment/climate-change/call-for-a-change-of-australias-
government-as-anticoal-alliance-gains-momentum-20171116-gzmra5.html. 

 
Heine, Hilda C., and Julianne Walsh Kroeker. “Life in the Republic of the Marshall  

Islands/Mour ilo Republic eo an Majol (review).” Contemporary Pacific 18, no. 2. 
(2006): 453-456. 
 

———. Etto nan Raan Kein: A Marshall Islands History. Honolulu: Bess Press, 2012 
 
Heine, Hilda C., and Kevin Rudd. “Capitalizing on Climate Unity.” Project Syndicate. 18  

November 2017.  https://www.project-syndicate.org/commentary/bonn-climate-talks-
paris-agreement-commitments-by-hilda-heine-and-kevin-rudd-2017-11. 
 

Heine, Hilda C.  “’Tuwaak Bwe Elimaajnono’ Perspectives and Voices: A Multiple Case Study  
 of Successful Marshallese Immigrant High School Students In the United States.” PhD 
diss., University of Southern California, 2004. 
 

———. “Formal Address of RMI President on Nuclear Victims Remembrance  
 Day” Delap Park. Majuro, MH. 1 March 2016. 
 
———. “Global climate action must be gender equal.” The Guardian. 15 November 2017.  

https://www.theguardian.com/environment/2017/nov/15/global-climate-action-must-be-
gender-equal. 
 

———. “Formal Address of RMI President on Nuclear Victims Remembrance Day”  
 Delap Park. Majuro, MH. 1 March 2017 
 
———. “Formal Address of RMI President on USP Majuro Campus Opening” 
 Long Island USP Campus. Majuro, MH. 23 May 2017.  
 
———. “Formal Address of RMI President at 23rd Conference of Parties (COP23) to  

United Nations Framework Convention on Climate Change (UNFCCC).Bonn,  
 Germany. 15 November 2017.   



	 38 

																																																																																																																																																																																			
 
Heine, Wilbur. “Formal Address of RMI Acting President Wilbur Heine on President’s 
 Day 2017 delivered by Minister of Finance Brenson Wase.” Bukien Lobo, Long  
 Island: Majuro, MH. 17 November 2017. 
 
Helu, ‘I Futa. “Education crisis in the South Pacific.” Directions: Journal of  
 Educational Studies, no.5 (1980): 2-4. 
 
Hingley, Rebecca. “’Climate Refugees’: An Oceanic Perspective.” Asia & the Pacific Policy  
 Studies 4, no.1(2017): 158-165. 
 
Hobsbawm, Eric. “Introduction: Inventing Traditions.” In The Invention of Tradition, edited  
 by Eric Hobsbwam and Terence Ranger, 1-14. Cambridge, United Kingdom: Cambridge  
 University Press, 1983. 
 
Hokkanen, Sari. “Analyzing personal embodied experiences: Autoethnography, feelings, and  
 Fieldwork.” Translation & Interpreting 9, no.1 (2007): 24-35. 
 
Houston, Jennifer. “Indigenous Autoethnography: Formulating Our Knowledge, Our Way.” The  
 Australian Journal of Indigenous Education 36, no. S1 (2007): 45–50. 
 
Hsin-hui, Lu and Elizabeth Hsu. “Marshall Islands backs Taiwan joining UN  
 environmental treaty.” Focus Taiwan. 30 October 2017.  

http://focustaiwan.tw/news/aipl/201710300026.aspx. 
 

Jaime, Angela M. “Native Women: Decolonization and Transcendence of Identity.”  
 International Journal of Multicultural Education 10, no.2 (2008): 1-13. 
 
Jetnil-Kijiner, Kathy. “Iep Jaltok: A History of Marshallese Literature.” Master’s thesis,  
 University of Hawaii, 2014.  
 
Jones, Paul. “The challenges of implementing Millennium Development Goal Target 7D in  
 Pacific Island towns and cities.” Asia-Pacific Development Journal 19, no.1 (2012): 
 139-162. 
 
Kelman, Ilan. “Disaster Risk Governance for Pacific Island Communities.” Asia-Pacific  
 Journal 13, no.1. (2015): 1-20. 
 
Keown, Michelle. “Children of Israel: US Military Imperialism and Marshallese Migration in the  
 Poetry of Kathy Jetnil-Kijiner.” Interventions: International Journal of Postcolonial  
 Studies 19, no.7 (2017): 930-947. 
 
Kabua, Amata. Report on the 30th Session ECAFE. Saipan: Trust Territory Pacific Islands, 
  1975. 
 



	 39 

																																																																																																																																																																																			
———. “The Compact of Free Association: Restructuring a Strategic  

Relationship, an address by the Honorable Amata Kabua, President of the Republic of the 
Marshall Islands. Harvard University. Cambridge, MA. 29 April 1985. Formal Address. 

 
———. “Statement by His Excellency Amata Kabua, President of the Republic  

of the Marshall Islands in the General Debate of the 46th Session of the General 
Assembly of the United Nations.” United Nations. New York City, NY. 24 September 
1991. 
 

———. Customary Titles and Inherent Rights: A General Guideline in Brief.  
 Majuro: Republic of the Marshall Islands, 1993.    
 
———. “Statement by His Excellency Amata Kabua, President of the Republic  

of the Marshall Islands in the General Debate of the 50th Session of the General 
Assembly of the United Nations.” United Nations. New York City, NY. 22 October 1995. 
 

———. “The Role of the Island Nations in the 21st Century: Statement by the  
 Right Honorable President Amata Kabua, President of the Republic of the Marshall 

Islands.” The Federation of Island Nations for World Peace. Tokyo, Japan. 16-18 June 
1996. 

 
Kabua, Amatlain E. “Official Statement of Marshall Islands UN Permanent Representative on 

vote of Draft Treaty on the prohibition of nuclear weapons.” Speech at United Nations 
conference to negotiate a legally-binding instrument to prohibit nuclear weapons, New 
York, New York, July 5 2017. 

 
Kabua, Dorothy. “Liwatuonmour.” In Stories from the Marshall Islands, 

by Jack A. Tobin, 48. Honolulu: University of Hawaii Press, 2001. 
 

Kabua, Emlain, and Maria Kabua Fowler. “Kwo ke’e Nan am Detake Ian? (Are you  
Ready To Be the Wife of an Iroij?)” In Life in the Republic of the Marshall Islands, 
edited by Anono Loeak, Veronica Kiluwe, and Linda Crowl, 72-81. Majuro, Marshall 
Islands: Institute of Pacific Studies, University of the South Pacific, 2004. 
 

Kabua, Jiba. “We are the Land, the Land is Us.” In Life in the Republic of the Marshall 
Islands, edited by Anono Loeak, Veronica Kiluwe, and Linda Crowl, 180-191. Majuro, 
Marshall Islands: Institute of Pacific Studies, University of the South Pacific, 2004. 
 

Kalakaua, David. The Legends and Myths of Hawaii: The Fables and Folk-lore of a Strange  
 People. New York: Charles L. Webster & Company, 1888.  
 
Karepa, Annette Lole. “Making a difference for Pacific people in Aotearoa – New Zealand: links 

Between policy advice and delivery of services.” Directions: Journal of Educational 
Studies 21, no.2 (1999):46-58. 

 



	 40 

																																																																																																																																																																																			
Kupferman, David. “Jelalokjen in flux: pitfalls and prospects of contextualizing teacher training 
 Programmes in the Marshall Islands.” Directions: Journal of Educational Studies 26,  
 no.1 (2004): 42-54. 
 
Killalea, Debra. “Marshall Islands: Concrete dome holding nuclear waste could leak.”  

new.com.au. 27 November 2017. 
http://www.news.com.au/technology/environment/marshall-islands-concrete-dome-
holding-nuclear-waste-could-leak/news-story/52169e48cdfe041682e9e6c5b103fd6d. 

 
Koroi, Nasai. “Marshall Islands Praise Fiji for Setting Successful Course.” Fiji Sun.   19  

November 2017. http://fijisun.com.fj/2017/11/19/marshall-islands-praise-fiji-for-setting-
successful-course/. 
 

Kumar, Ashna. “Marshall Islands Lady President Heine, Opens Pacific Women  
 Meeting.” FijiSunOnline. October 4, 2017. 

http://fijisun.com.fj/2017/10/05/marshall-islands-lady-president-heine-opens-pacific-
women-meeting/. 
 

Lee, Vicky. “Erasure, Solidarity, Duplicity: Interracial Experience across Colonial  
HongKong and Foreign Enclaves in China from the Late 1800s to the 1980s.” Asia 
Pacific Perspectives 14, no. 2 (2017): 20-40. 
 

Leis, Scott. “America’s Overlooked Pacific Island Partners.” The Diplomat. 19 December 2017. 
 https://thediplomat.com/2017/12/americas-overlooked-pacific-island-partners/. 

 
Letman, Jon. “Just ‘An Island in the Pacific’: How Washington Demeans Its Colonial  

Conquests.” Foreign Policy in Focus, 26 April 2017. http://fpif.org/just-an-island-in-the-
pacific-how-washington-demeans-its-colonial-conquests/. 
 

———. “Marshall Islands: Facing a Sea of Changes.” The Diplomat, June 30, 2016.  
 http://thediplomat.com/2016/07/marshall-islands-facing-a-sea-of-changes/. 
 
———. “Micronesians in Hawaii face uncertain future.” Aljazeera. 2 October 2013. 

http://www.aljazeera.com/humanrights/2013/10/micronesians-hawaii-face-uncertain-
future-201310191535637288.html. 

 
———.”The Untimely Death Of A Marshall Islands Visionary.” Civil Beats. 17 August 
 2017. http://www.civilbeat.org/2017/08/the-untimely-death-of-a-marshall-islands-

visionary/. 
 
———. “Why U.S. bases make Okinawa, Guam, nuclear ‘targets’.” Aljazeera. 7 September, 

2017. http://www.aljazeera.com/indepth/features/2017/09/bases-okinawa-guam-nuclear-
targets-170906121731012.html. 

 
Loop Pacific. “Marshall Islands President appeals to Pacific governments to grow their  



	 41 

																																																																																																																																																																																			
 economies by empowering women.” Loop. October 3, 2017.  
 http://www.looppng.com/global-news/marshall-islands-president-appeals-pacific- 
 governments-grow-their-economies-empowering. 
 
Lunceford, Brett. “Rhetorical Autoethnography.” Journal of Contemporary Rhetoric 5, no. ½  
 (2015):1-20.  
 
Maclellan, Nic. Grappling with the Bomb: Britain’s Pacific H-Bomb Tests. Canberra:  
 Australia National University Press, 2017. 
 
Marx, Sherry, Julie L. Pennington and Heewon Chang. “Critical Autoethnography in Pursuit of  

Educational Equity: Introduction to the IJME Special Issue.” International Journal of 
Multicultural Education 19, no.1 (2017): 1-5. 
 

Matthew E., Jayne Nicholson, Elena Bosch, Colin Renfrew, Bryan C. Sykes and Mark A.  
Jobling “Y Chromosomal Evidence for the Origins of Oceanic-Speaking 
Peoples.”GENETICS 160, no. 1 (2002): 289-303.	
 

Matthews, Christopher N. “The Idea of the Site: History, Heritage, and Locality in  
Community Archaeology.” In Landscapes under Pressure: Theory and Practice of 
Cultural Heritage Research and Preservation, edited by Ludomir R. Lozny, 75-91. New 
York City: Springer Publishing, 2006. 
 

McArthur, Philip H. “Oceania.” In A Companion to Folklore, edited by Regine F. Bendix and  
 Galit Hasan-Rokem, 248-262. 
 
McDowell, Theresa. “Decolonizing Academia: Intersectionality, participation, and  

accountability in family therapy and counseling.” Journal of Feminist Family Therapy 
22, no.2 (2000): 93-111. 

 
McKinzie, Edith Kawalohea. Hawaiian Genealogies: Extracted from Hawaiian Language  
 Newspapers, Volume 1. Honolulu: University of Hawaii Press, 1983. 
 
Menefee, Samuel. “Half Seas Over”: The Impact of Sea Level Rise on International Law  
 and Policy.” UCLA Journal of Environmental Law and Policy 9, no.2 (1991):  
 175-218. 
 
Micronesian	Seminar,	“Japanese	Flag	Unfurled,”	Micsem.org,		
	 http://www.micsem.org/photos/jpn_flag/24.htm.	
 
Midkiff, Frank E. “Administering the Pacific Trust Territory,” Department of State Bulletin 29  
 no. 732 (1953): 151. 
 
Mitchell, M. X.. 2017. History, Ethics, and the Environmental Archive. Somatosphere. 12 
 October 2017. http://somatosphere.net/?p=13784.  



	 42 

																																																																																																																																																																																			
 
Mizzi, Robert. “Unraveling Researcher Subjectivity Through Multivocality in  
 Autoethnography.” Journal of Research Practice 6, no.1, (2010): 1-13. 
 
Moag, Rodney F. “Bilingualism-biculturalism: where is it going in the Pacific?” Directions: 
 Journal of Educational Studies, no.1, (1978): 3-7. 
 
Mohammed, Amina J. “Mobilizing the Global Community to Achieve SDG 14.” UN  
 Chronicle, Volume LIV Nos. 1 & 2 May 2017. 
 
Mohanty, Manoranjan. “Informal social protection and social development in Pacific Island  

Countries: role of NGOs and civil society.” Asia-Pacific Development Journal 18, no.2 
(2011): 25-56. 
 

Nabobo-Baba, Unaisi. “Decolonising Framings in Pacific Research: Indigenous Fijian  
Vanua Research Framework as an Organic Response.” AlterNative 4, no. 2 (2008): 141-
154. 
 

———. Knowing and Learning: An Indigenous Fijian Approach. Suva, Fiji: Institute of  
  Pacific Studies, University of the South Pacific, 2006.  
 
———. “Teacher education for new times re-conceptualizing pedagogy and learning in the  
 Pacific.” Directions: Journal of Educational Studies 28, no.1-2 (2006): 63-91. 
 
———. “Vugalei: Voices and Silences of what and how We Know: Indigenous Fijian 

Epistemology and Implications for Education.” PhD diss., University of  
Auckland, 2005.   
 

Nadvornick, Doug. “Spokane Representative Works to Get Health Care for Local Marshallese  
Community.” Spokane Public Radio. 21 December 2017. 
http://spokanepublicradio.org/post/spokane-representative-works-get-health-care-local-
marshallese-community. 

 
NBK	Corporation,	“NBK	Company	Profile,”	NBK,	http://www.nbk.co.jp/english/.	
 
Ngunjiri, Faith Wambura. “Living Autoethnography: Connecting Life and Research.” Journal of 
 Research Practice 6, no. 1 (2010). 

 
Office of Governor Edmund G. Brown Jr. “GOVERNOR BROWN ON TWO-YEAR  

ANNIVERSARY OF PARIS AGREEMENT: "WE CAN'T WAIT FOR THE WHITE 
HOUSE TO WAKE UP" Office of Governor Edmund G. Brown Jr. 12 December 2017. 
https://www.gov.ca.gov/news.php?id=20101. 
 

Okamura, Hyoue. “The ‘Human Duty’ to Deracialize Nationality.” Asia Pacific  
 Perspectives 14, no. 2 (2017): 91-94. 



	 43 

																																																																																																																																																																																			
———. “The Language of “Racial Mixture” in Japan: How Ainoko became Haafu, and  
 the Haafu-gao Makeup Fad.” Asia Pacific Perspectives 14, no. 2 (2017): 41-79. 
 
Pace, Steven. “Writing the self into research: using grounded theory analytic strategies in  
 autoethnography.” TEXT (2012): 1-15. 
 
Paul, David. “Waiting to be Washed Away.” BBC. 6 November 2017.  
 http://www.bbc.co.uk/programmes/p05m500h. 
 
Paumau, Priscilla Qolisaya. “An opinion piece: re-thinking educational reform in the pacific.”  
 Directions: Journal of Educational Studies 26, no.1 (2004): 21-41. 
 
PBSNewsHour. "Fighting for freshwater amid climate change." PBS. June 25, 2017.  
 www.pbs.org/newshour/show/fighting-freshwater-amid-climate-change. 
 
Pilger, John. “The Secrets of the Marshall Islands,” YouTube video, 32:47, from John  
 Pilger’s film “The Coming War on China, posted by “Henry Lim,” December 26, 2016, 

https://www.youtube.com/watch?v=LXvoRv-v9fg. 
 
Pollock, Nancy J. “Traditional Medicine of the Marshall Islands: The Women, the Plants,  
 The Treatments (review).” Contemporary Pacific 20, no. 1 (2008): 268-270. 
 
Prem, Udagama. “The underprivileged: some strategies for the educational development.”  
 Directions: Journal of Educational Studies, no.6 (1981): 7-18. 
 
Qutoshi, Sadruhhin Bahadur. “Autoethnography: A Transformative Research Paradigm.”  
		 Dhaulagiri Journal of Sociology and Anthropology	9,	(2015): 161-190. 
 
RadioNewZealand. “Hilda Heine says Pacific women can be leaders on climate change’” RNZ. 

12 December 2017. https://www.radionz.co.nz/international/pacific-news/346019/hilda-
heine-says-pacific-women-can-be-leaders-on-climate-change. 
 

Rietiker, Daniel. Humanization of Arms Control: Paving the Way for a World Free of  
Nuclear Weapons. New York: Routledge, 2018.  

 
———. “New Hope for Nuclear Disarmament or “Much Ado About Nothing?”: Legal 
 Assessment of the New “Treaty on Prohibition of Nuclear Weapons” and Join Statement  

 by the USA, UK, and France Following its Adoption.” Harvard International Law 
Journal 59 (2017): 22-32. 

 
Robbins, Christopher. “Other peoples’ flowers: some personal reflections on researching as an  
 Outsider.” Directions: Journal of Educational Studies 26, no.1 (2004): 13-20. 

 
Rohrer, Judy L. “Haole Matters: An Interrogation of Whiteness in Hawai’i.” PhD diss.,  
 University of Hawai’i, 2005. 



	 44 

																																																																																																																																																																																			
 
Rynkiewich, Michael A. “Stories from the Marshall Islands: Bwebwenato Jan Aelon  
 Kein (review).” Contemporary Pacific 15, no. 1 (2003): 216-219.  
 
Sanga, Kabini F. “A context-sensitive approach to educational aid.” Directions: Journal of  
 Educational Studies 25, no.1-2 (2003): 28-39. 
 
Saskia, Sassen. “The Specialisation of Global Cities.” Interview at South Asian Institute at 

Harvard University.  Cambridge, Massachusetts. September 20, 2014. 
https://vimeo.com/193594094. 

 
Schram, Albert. “University governance and transparency in the PNG higher education system.” 
 Journal of Pacific Studies 34 (2014): 77-90. 
 
Sharrad, Paul. “Trees, rainbows and stars: The recent work of Albert Wendt.” Kunapipi 26, no. 2 

(2004): 136-148. 
 
Smith, Graham Hingangaroa. “Reform of the New Zealand Education System and Responses by 

the Indigenous Maori of New Zealand.” Directions: Journal of Educational Studies 21, 
no.1 (1999): 60-72. 

 
Smith, Linda Tuhiwai. Decolonizing Methodologies: Research and Indigenous  
 Peoples. New Zealand: University of Otago Press, 1999. 
 
Spalding, Mark J. “The Role of ASEAN in Addressing Global Ocean Issues.” Asia  

Foundation. February 22, 2017. https://asiafoundation.org/2017/02/22/role-asean-
addressing-global-ocean-issues/. 

 
Sparkes, Andrew C. “Autoethnography and Narratives of Self: Reflections on Criteria in 

Action.” Sociology of Sport Journal, no. 17 (2000): 21-43. 
 

Spoehr, Alexander. Majuro: A Village in the Marshall Islands. Chicago: Chicago Natural  
 History Museum, 1949. 
 
Spry, Tami. “Performing Autoethnography: An Embodied Methodological Praxis.” Qualitative  
 Inquiry 7, no.6 (2001): 706-732. 
 
Stege, Kristina E. “An Kora Aelon Kein (These Islands belong to the Women): A Study of  

Women and Land in the Republic of the Marshall Islands.” In Land and Women: The 
Matrilineal Factor, The cases of the Republic of the Marshall Islands, Solomon Islands 
and Vanuatu edited by Elise Huffer, 1-34. Suva, Fiji: Pacific Islands Forum Secretariat, 
2008.  

 
Stone, Gregory S. and Nishan Degnarain. Soul of the Sea: In the Age of Algorithm.  
 Maine: Lette’s Island Books, 2017. 



	 45 

																																																																																																																																																																																			
 
Taylor, Dame Meg. “A Sea of Islands: How a Regional Group of Pacific States is 
 Working to Achieve SDG 14.” UN Chronicle, Volume LIV Nos. 1 & 2 May  
 2017. 
Teaero, Teweiariki. “Re-placing Oceania roots in our teacher education programmes: a critical  

Appraisal of the roles of indigenous educational ideas.” Directions: Journal of 
Educational Studies 41, no.2 (1999): 24-45. 
 

———. “Community resources in university teaching: the case of integrated arts at the  
 University of the South Pacific.” Directions: Journal of Educational Studies 25, no.1-2  
 (2003): 1-16. 
 
Teng, Emma J. “The Asian Turn in Mixed Race Studies: Retrospects and Prospects.” 
 Asia Pacific Perspectives 14, no. 2 (2017): 80-85. 
 
Thaker, Jagadish, Xiaoquan Zhao and Anthony Leiserowitz. “Media Use and Public Perception 

in India.” Environmental Communication 11, no.3 (2017) 
  http://www.tandfonline.com/doi/full/10.1080/17524032.2016.1269824. 
 
Thaman, Konai Helu. “Decolonizing Pacific Studies: Indigenous Perspectives,  
 Knowledge, and Wisdom in Higher Education, ” Contemporary Pacific, no. 1  
 (2003): 1-17. 
 
———. “The Forgotten Context: Culture and Teacher Education in Oceania.” Directions:  
 Journal of Educational Studies 21, no.1 (1999): 13-30. 
 
———. “Pacific cultures in the teacher education curriculum project: a report.” Directions:  
 Journal of Educational Studies 22, no.1 (2000): 3-18. 
 
Thomas, David R. “SOCIAL ORGANIZATION IN THE CLASSROOM: The Complete Ethic   
 and The Pacific Way.” Directions: Journal of Educational Studies, no.2, (1979): 1-14.  
 
Thomson, Peter. “The Ocean Conference: a Game-Changer.”  UN Chronicle, Volume  
 LIV Nos. 1 & 2 May 2017. 
 
Tilley-Lubbs, Gresilda A. “Critical Autoethnography and the Vulnerable Self as Researcher.” 
 Multidisciplinary Journal of Educational Research 4, no.3 (2014): 269-285. 
 
Tobin, Jack A. Part I: Land Tenure in the Marshall Islands. Saipan, Mariana Islands: 
  Trust Territory of the Pacific Islands, 1952. 
 
———. The Bikini People, Past and Present. Majuro, Marshall Islands: Trust  
 Territory of the Pacific Islands, 1953. 
 
———.Stories from the Marshall Islands. Honolulu: University of Hawaii  



	 46 

																																																																																																																																																																																			
 Press, 2002. 
 
Tommasini Anthony,  “Trump Is Wrong if He Thinks Symphonies Are Superior,” New York  

Times. 30 July 2017. https://www.nytimes.com/2017/07/30/arts/music/trump-classical-
music.html. 
 

Trask, Haunani-Kay. From a Native Daughter: Colonialism and Sovereignty in Hawai’i.  
 Honolulu: University of Hawaii Press, 1999. 
 
———. Interview with Haunani-Kay Trask on her Campaigning for  

Indigenous Language and Human Rights in Hawai’i. By Chris Richards. Radio  
New Internationalist, 2007. 
 

———.Forum on academic freedom at UH Mānoa: February 7, 1991. Video Prod by Nā  
Maka o ka ʻĀina. VHS, 1991. 
https://www.facebook.com/noeau91/posts/1863802333647641?comment_id=187043055
9651485&notif_id=1511638439370884&notif_t=like. 
 

Udagama, Prem. “SOME CONSTRAINTS OF “SMALL” NATIONAL SYSTEMS OF  
 EDUCATION: A Preliminary Observation on the South Pacific Region.” Directions: 
 Journal of Educational Studies, no. 2 (1979):8-14. 

 
UNFCCC. “Paris Agreement Needs Global Support of all Sectors of Society UN Deputy  
 Secretary-General at Pre-COP23 Event in Fiji.” UNFCCC. October 16, 2017. 
 http://newsroom.unfccc.int/unfccc-newsroom/un-deputy-secretary-general- 
 speaks-at-pre-cop-23-event/. 
 
UNESCAP. Innovative Financing for Development in Asia and the Pacific. New York  
 City: United Nations, 2017.  
 
———. Eradicating Poverty and Promoting Prosperity in a Changing Asia-Pacific. New York  
 City: United Nations, 2017.  
 
———. Disaster Resilience for Sustainable Development: Asia-Pacific Disaster Report  
 2017. New York City: United Nations, 2017.  
 
———. Realizing Youth Inclusion for a More Sustainable Asia-Pacific. New York City: United  
 Nations, 2017. 
 
———. Asia-Pacific Trade and Investment Report 2017: Channeling Trade and  
 Investment into Sustainable Development. New York City: United Nations, 2017.  
 
———. Asia-Pacific Progress in Sustainable Energy: Global Tracking Framework 2017  
 Regional Assessment Report. New York City: United Nations, 2018. 
 



	 47 

																																																																																																																																																																																			
UNESCO. Re|Shaping Cultureal Policies: Advancing Creativity for Development. New York  
 City: United Nations, 2018. 
 
University of the South Pacific. “USP Marshall Islands Campus hosts 11th Jaki-ed Exhibition  

and Silent Auction.” University of the South Pacific. 12 December 2017. 
http://www.usp.ac.fj/news/story.php?id=2646#.WkSsaRSeNw8. 
 

———. “Strengthening institutional capacity and research in oceans at the University of  
the South Pacific.” United Nations. 9 December 2017 
https://oceanconference.un.org/commitments/?id=19944. 

 
Van Baaren, Ellie. “Dr. Hilda Heine: First woman to lead an independent Pacific nation.”  

UNWOMEN. 27 January 2016. http://asiapacific.unwomen.org/en/news-and-
events/stories/2016/01/first-woman-to-lead-an-independent-pacific-nation. 

 
UNWOMEN. “In Focus: International Day of Rural Women.” UNWOMEN  
 http://www.unwomen.org/en/news/in-focus/rural-women-food-poverty 
 
———. “In Focus: Climate action by, and for, women.” UNWOMEN 
 http://www.unwomen.org/en/news/in-focus/climate-change 
 
Vucago, Alisi. “Marshall Islands women to showcase handiwork on world stage.” Fiji Times. 
 12 December 2017. http://www.fijitimes.com/story.aspx?id=427213. 
 
Wall, Sarah. “Easier Said than Done: Writing an Autoethnography.” International Journal of  
 Qualitative Methods 7, no.1 (2008): 1-12. 
 
Webb, Whitney. “While Puerto Rico Fights For Aid, This Long-Forgotten Island  
 Remains 'Slum of the Pacific’” EcoWatch. October 5, 2017. 
 https://www.ecowatch.com/ebeye-slum-island-2493324462.html. 
 
Wendt, Albert. “Towards a New Oceania.” Mana Review 1, no. 1 (1976): 49-60. 
 
———. “Continuing education and the University of the South Pacific.” Directions: Journal of  
 Educational Studies, no.4 (1980):1-4. 
 
Wickramasinghe, G.A. Upali. “Fostering productivity in the rural and agricultural sector for  
 Inclusive growth in Asia and the Pacific.” Asia-Pacific Development Journal 24, no.2  
 (2017): 1-22. 
 
Willacy, Mark. “The Poison in our Island.” Australian Broadcasting Corporation. 26  

November 2017. http://www.abc.net.au/news/2017-11-27/the-dome-runit-island-nuclear-
test-leaking-due-to-climate-change/9161442. 
 

World Bank Group. The Potential of the Blue Economy: Increasing Long-Term benefits  



	 48 

																																																																																																																																																																																			
of the Sustainable Use of Marine Resources for Small Island Developing States and 
Coastal Least Developed Countries. Washington D.C.: International Bank for 
Reconstruction and Development/The World Bank, 2017. 

 
Yamanaka, Keiko. “Multiracial and Multiethnic Relations and Individuals in Japan and  
 South Korea.” Asia Pacific Perspectives 14, no. 2 (2017): 86-90. 

Yoshisa, Shima. “BEING HAFU (BIETHNIC JAPANESE) IN JAPAN: THROUGH THE EYES  
OF THE JAPANESE MEDIA, JAPANESE UNIVERSITY STUDENTS, AND HAFU 
THEMSELVES.” Master’s Thesis, University of Utah, 2014. 

Zakaria, Fareed. “On GPS: The President of a disappearing island nation.” CNN. October  
10 2017. http://www.cnn.com/videos/tv/2016/10/01/exp-gps-heine-marshall-islands.cn 

	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	



	 49 

																																																																																																																																																																																			
Appendix	A

	

	



	 50 

																																																																																																																																																																																			
Appendix	B

	



	 51 

																																																																																																																																																																																			
Appendix	C	

	
Appendix	D	

	


